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Reply s This anupapatti (incompatibility) does not
affect ajnana. Ajnana is nothing but a pratibhasa. Its
anupapatti is itself an ornament. It is well known that there
is the pratibhasa. It is nothing but an appearance.

So Padmapada asiss : When the object is apprehended,
how does the anupapatti arise for the ^avidya vishaya' ?
What is that pramana which conflicts ^with sruti and artha-
patti that have established ajnana ? The objector replies
that arthapatti itself can disprove it. "When Brahman is
svayam jyotih and niramsa", there cannot be any *svarupa~
navabhasa' of Brahman.

An object is that which is immediately and directly
apprehended. Such an 'aparoksha prakasamanata3 means
the non-difference of the object from samvit or knowledge.

The self is ^hasamana' (always manifest) and yet it is
not apprehended as being distinct from the body. The self
as separate from the body is not cognised. But that which
has bhasamana is always 'adhigata9. Such a thing is not
seen here.

Now does the difference from the body mean the non-
difference (svarupa abheda) with the atma prakasa which is
svayam jyotih ? Or does it mean the non-difference in so
far as its property (dharma) is concerned ?

If difference is a property, how can we have ^aparok-
shatva' only by having the knowledge of the 'dharmi^ ? In
the immediate experience of the 'dharma'etc., we do not
And the non-apprehension of the difference. We do expe-
rience it or apprehend it immediately.